The Welsh of the sixteenth and seventeenth centuries were proverbially proud of their history. They saw themselves as the descendents of the Ancient Britons who had dominion over these islands long before the arrival of the Romans. This Welsh heritage itself had a long lineage by the time the Tudors came to the throne, appearing in one form in the Armes Prydain (The Prophecy of Britain) in the early tenth century.
inculturate the Reformation in Wales -the identification of Protestantism with the Welsh past.
Much of the secondary literature dealing with these issues has shown how different readings of early church history were used in doctrinal and theological defences of the Church of England, but few have recognised the centrality of early British history to contemporary notions of Welshness.
2 They have also largely failed to explore how the Reformation was particularly successful in blending Welshness,
Britishness and the primitive church as a rediscovery of a lost Welsh faith. This essay offers a discussion of how religious history was employed and disputed within a
Welsh context in the sixteenth and early seventeenth centuries. It will show how, in many respects, the Reformation in Wales was particularly historical in nature and drew upon considerable reserves of patriotic capital there. It will also discuss how Welsh Catholics and puritans, like their 'Anglican' counterparts, attempted to appropriate the early history of the Welsh church to support their claims to authority and legitimacy. The chapter also reflects on the continued potency of such sacred history in Wales when it had largely been forgotten or discredited in England.
II
The progress of Reformation in Wales was slow, halting and tortuous. There was no rebellion against the religious changes there, no Pilgrimage of Grace, but neither was there any real sign of enthusiasm for the new faith, and contemporaries were acutely aware of the discontented grumblings and Catholic sympathies which Catholic faith, and most inclined to welcome aid from abroad for the restoration of religion'. 4 Despite their indifference to the new faith, the Welsh acquiesced in the religious changes of the 1530s and 1540s in no small measure because of the contemporaneous benefits the local gentry obtained by incorporation with England through the Acts of Union (1536-1543). 5 There was indulgence of Catholicism on the part of most governors rather than any zeal for religious change. Indeed, the bishop of St Davids, Richard Davies, was scathing about the indifferent lead the Welsh gentry had given the people in his funeral sermon for the earl of Essex at Carmarthen in 1577. 6 Davies's irritation stemmed from the glacial pace of reform in the principality which troubled both lay and ecclesiastical officials. In a report on the diocese of Bangor three decades after the break with Rome, the bishop, Nicholas Robinson, described the pervasive 'ignorance' there and spoke of 'the dregs of superstition', with images and altars undefaced, vigils and pilgrimages continuing 'and all the country full of knots and beads'. 7 The situation was similar in the three other Welsh dioceses. The need for security against Catholic invasion and the nature of the union settlement meant it was essential that the unresponsiveness of the Welsh towards the new faith be addressed. The nature of the problem facing central government and local reformers encouraged them to consider framing particularist solutions which took account of Welsh cultural distinctiveness. English Protestantism was presented to the Welsh in a language as incomprehensible as Latin, closed up 'from the people in an unknown tongue', while it was also perceived by many as a foreign imposition by the old enemy, 'y ffydd Saeson' ('the faith of the Saxons') as the Glamorgan bard This was a message designed to appeal to popular sentiment in Wales.
Salesbury placed it in a book of proverbs from one of the most famous poets of his day, he wrote it in the vernacular and the book was in the accessible black-letter typeface. The message regarding the particular historicity of the Welsh faith was made authoritatively in prose suffused with passion and pride, and which was intimately connected with issues of language, culture and nationhood. Salesbury believed that there was polemical and rhetorical mileage in fusing the British History of the Welsh with the reformed faith, and evidently considered this to be a popular perspective.
There is certainly evidence to support the view that Welsh history was a route into the popular consciousness, and contemporaries acknowledged that forms of the Welsh Galfridian tradition enjoyed a currency outside of academic circles. In sense of intimacy and a connection between author and reader/auditor. In this they were seeking to create communities among their readers and listeners who were not only bound together by a common language and history, but also by a common faith.
This was an attempt to graft a confessional dimension onto a linguistic and historical community to create a Protestant Wales. There is also in Davies's (or perhaps Salesbury's) lines a pressing sense of urgency and necessity, a sense that souls were being lost without the benison of the translated scriptures. He ranged across millennia of the past to urge immediate action in the present.
The allied messages of national pride and spiritual renewal run through the I have shown to thee thy pre-eminence and thy privilege of old, and thy humiliation and thy deprivation afterwards. Therefore, by proper meditation and recognition of thine own self thou shouldest be glad, and frequent thy thanksgiving to God, to her grace the Queen and to the Lords and Commons of the kingdom who are renewing thy privilege and honour … Take it [the New Testament] in thy hand, grasp it and read it. Here shall thou see thy former condition, here wilt thou acquaint thyself with thy old faith, and the praiseworthy Christianity thou hadst before. Here wilt thou find the faith thou didst defend unto fire and sword, and for which thy religious and thy learned men were martyred long ago in the persecution.
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This was a compelling combination of nationalist history, monarchism and reformed faith which had a profound impact on the nature and fortunes of Protestantism in
Wales. understand the book and benefit from it'. 54 What is intriguing for our purposes is the way in which the opening section of the book echoes Richard Davies's Epistol. 55 This section is addressed to 'the kind Welsh', and adopts a similar kind of direct engagement with the reader to that of Salesbury and Davies, and also rehearses the nature of early Welsh Christianity.
The preface shows some striking similarities with the Protestant vision of the Welsh confessional past and the repetition of key themes between the two suggests a common understanding of Welsh religious history with a broad popular resonance.
The author refers to the mission of Joseph of Arimathea to Britain, where he was said to have converted many of the inhabitants. As might be expected, however, here we find a much more active role for the papacy in fostering learning and piety among the early Britons. Prominence is given to the agency of Pope Elutherius who, having He averred that it might grieve the Welsh less to be denied the gospel 'unless the same were the inheritance which our forefathers the Cymbrubrittons many hundred years agoe possessed in this lande'. He was invoking an original purity in Wales to underwrite the radical programme of reform he advocated there. Penry claimed that it was 'our divines in Wales' who had bravely resisted the 'proud friar' Augustine and the 'impes of that lifeless and brutish stock of Rome'. He went on to argue that the falling away into Catholic heresy was only a recent occurrence as the Welsh language had no oaths which swore on the mass, and that they had no words such as 'Candlemas' for holidays but rather 'the holy day of Mary'. From this linguistic evidence it was clear that such ceremonies were 'but yesterday, as it were, knowen to 
